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AFTER BABEL

CJIEA BABWJIOH

Nmniepuute oTCiadBar u ce CpyTBAT, HO HE BUHATH YMHPAT HAITBITHO JOPH CIICI Kpast
Ha MOIMTHIECKOTO CH ChINleCTByBaHe. HOBM IbpkaBH M 00IIIECTBA CE TIOSIBSIBAT Ha MACTOTO Ha
CTapuTe UMIICPUH, HO MaKap ¥ HOBH, T¢ CH OCTaBaT HACJICTHHUIIA HA CTAPUTE UMIICPUIL.

Huxost umrieprst He MOXKe J1a IPEMUHE B TIpaniacaiuTe CTPaHUIN Ha HCTOpHATa 0e3
MIPECTHIUICHUS, KPhBOIPOIUTHS, OYHTOBE U BOWHHU. U BCsSKka MBpPTBA MMIICPUS OCTAaBa B
€3UIINTE, KYNITypara, BIpara, SKSIHEBUETO, B CTPEMEKHTE, 3a0aBJICHUATA U THIUTE HA HOBUTE
oOImIecTBa.

ToBa e chabara v OTIIMIUTEITHUAT KPAWBI'bJICH KAMBK, OTTpaHIYABAI OOIIeCTBATA,
HACIIE/IMIIH BCsIKa O0IIMpHA uMriepus. ToBa, KOeTo npaBu OaTKaHCKHS CTPEMEXK Ja Ce JKHBEES
co0CTBeHATa UCTOPHS BHPXY TeorpadcKOTO MPOCTPAHCTBO HA 3arnHAIaTa MMIICPHS Pa3InICH
OT TOIO0HU OTUTH B APYTH YacTH HAa CBETa, € BEYHATA OOPEUCHOCT J1a CE CHIKUTEIICTBA C
,,(opMaTa Ha KHBOT’ Ha MPU3paKa HA UMIICPHATA.

Enna nmmiepusiTa € pyxHaia ¥ ca ce OB HAIIMOHATTHAUTE THPKaBH, OCMAHIIATE CH
OTHBAT, U/IBa CTAIMHU3MBT, pyXBa ,, Kells3HaTa 3aBeca’, CIIeIBaT rpakKIaHCKA BOHHM, Ch3/1aBaT
Ce HOBY HAITMOHATHU JbP)KaBU U )KUBOTHT MPOIBIDKABA, HO BHIIPEKH TE3U IIPOMEHH BCUYKH U
BCHUKO Ha bankanuTe cu ocraBsar ,,0alKaHCKK .

JlyXbT, JOTprHECHT 3a Ta3u OAIKaHCKA HETTPUEMCTBCHA ITPUEMCTBCHOCT, € OCMAaHCKOTO
HACJIC/ICTBO, JIOPH TOITKOBA FOJIFHU CIIE KATO OCMAaHIIUTE ca n3de3Han. JKuBorsT Ha bankannTe
JTHEC, BBIPEKH BCHUKY Pa3lInis, ¢ OAXPAHBAH OT OMPE/IeieHa OOIIHOCT HITH TIOHE OJIH30CT
B o0nacTTa Ha My3HKara, 00JIEKIOTO, TPaJCKOTO MPOCTPAHCTBO, KYJIHMHAPHUTE TPAIHIIHH,
cBarOute U nepemonuntTe. OOIUTE CIIeH, OTIIEYATHK OT ,,TyXa”’, MOTaT Jla Ce OTKPHAT HE
caMo B TYPCKH JTyMH KaTo Japirus, Oakamus, Kajie, [KaMusi, OUT ma3ap, COKakK, CHMHUT, KaITh,
TIeHKEp, XaH, kebar, JopOa, krodTte, 3exXTrH, (acyl, 1oaMa, mariaKaH, alipaH, caaTa,
TYpILIHSL, CaMyH, codpa, 6apaax, TaTirb, kagand, 0aknasa, HapTHIIe, Kade 1 ap., HO U ,,ceMeiHaTa
TIPWINKA” MEXKTY OaTKaHCKUTE HAPOIH, H3TOJI3BAIIH TE3U TyMHU.

Kpaiino HeoOXommMo €, 3apaii BCHUKH OATKaHCKH HAPOIH, J1a ce pa3depe OaTKaHCKUSAT
Basuiion. Maxap v pa3JIidHHY 110 €3¥K U Bpa, OaTKaHIUTE CIIOJCIIST OOIIH ,,()OpMH Ha JKUBOT,
KakTo T onpenens Burrenmaiin. Te3u ¢popMu ca HammaTa CTOPHS ¥ ChI0a, TOYHO KAKTO € U
Bce orle Opoaemumat Ha bankaHuTe ,,ipu3pak Ha OCMaHIIUTE .

KarouoBu qymn: nmriepusi, bamkanv, KOHTHHIONTET, €3MKOBA UTPa, TOJICPAHTHOCT.

Empires do wear down, weaken and crumble however they may not die even
after they have disappeared are long ago. New states, regimes or powers could
flourish on the ancient geographies, histories and languages of the pristine empires.

351



Gokhan Javuz DEMIR

Nevertheless those new states and societies are always the new states and societies
of the old empires. The empire’s legacy contexts are the ones that could not be
consumed by the new states or societies, nevertheless, they are prolific enough to
consume those.

No any empire can let itself pass into the dusty pages of history without crimes,
bloodshed, rebellions and wars. And still no any dead empire can avoid being a part
of the new societies’ language, culture, religion, routines, strives, amusements and
grief in the history.

That is a destiny carved out of the history’s knife and a significant milestone
discerning a large empire’s heirs from any other living in other geographies. The
thing that renders a Balkan trying to live its own history in a dead empire’s geography
different from the others is the everlasting “form of life” of the ghost of an empire.

An empire had fallen and nation states had been founded, the Ottomans were
gone and Stalinism came, the “Iron Curtain” collapsed, civil wars raged, new nation
states were founded and life goes on yet still everything and everybody remains
“Balkan”.

It is not very surprising to see something said to be dead can permeate and
haunt everything somehow. According to Derrida, in cultural processes there are
neither sudden beginnings nor abrupt ends:

“I do not believe in decisive ruptures, in an unequivocal ‘epistemological break’,
as it is called today. Breaks are always, and fatally, re-inscribed in an old cloth that
must continually, interminably be undone. This interminability is not an accident or
contingency; it is essential, systematic, and theoretical.” (Derrida 1982: 24)

This continuity is ensured by the “ghost” which is a non-negative metaphor
much favoured by Derrida (Derrida 1994). Ghosts are with us and they are the very
evidence that history does not have a beginning or an end — it is continuous and ever
moving. Ghosts are both our past and future. It is necessary that we know how to
live with them.

The “ghost” facilitating the non-continuous continuity of the Balkan peoples
have been the Ottomans even after all the years after their demise. For instance the
very word “Balkan” itself is a Turkish word meaning bushy, rugged terrain covered
with forests. Hence the Balkans are Ottoman not only in cultural and political terms
but also in geographical and lexical terms as well.

Today the daily life in the Balkans for all its differences is being nurtured by a
common form of life: from music to dress and finery, the texture of the cities to the
spirit of the spaces, culinary culture to weddings and ceremonies Ottoman life style
is always in the background. The common traces imprinted by “the ghost” are to be
pursued not only in Turkish words like ¢arsi, bakkal, kale, cami, bit pazari, sokak,
simit, yemek, kap1, pencere, han, kebap, corba, kofte, zeytin, fasulye, dolma, pathcan,
ayran, salata, tursu, somun, sofra, bardak, tath, kadayif, sekerpare, baklava, nargile,
cay, kahve, etc. but also in the “family resemblance” of the Balkan people using
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those words. Then it would be necessary to have a look at the Wittgenstein’s
“language games”, “family resemblances” and “forms of life” metaphors.

Wittgenstein, abandoning the assumption that the structure of the language
determines the structure of the reality which he posited on the Tractatus, has
renounced the view that the language has an essence in his later work Philosophical
Investigations. Wittgenstein christened the totality consisting of language and the
actions woven into language as “language games”. The functions of the language
are so diverse that it is not possible to find a distinctive underlying essence.

“Game” is a good metaphor in this case because it is also not possible to find
a common thing with the games. All you see are resemblances. Wittgenstein
characterized those resemblances as such:

“I can think of no better expression to characterize these similarities than
‘family resemblances’; for the various resemblances between members of a family:
build, features, colour of eyes, gait, temperament, etc., etc. overlap and criss-cross in
the same way. — And [ shall say: ‘games’ form a family.” (Wittgenstein 1997: 32)

There is no common essence of language and game. But this does not mean
that the concepts are mutually exclusive items. In fact they have “family resem-
blances”. Under the general heading of “language” there exist family resemblances
emanating from the plurality of the language games causing a plurality of meaning.

In order to provide a better understanding, we need to dwell on another crucial
concept of Wittgenstein: forms of life. For Wittgenstein, the meaning of a word
originates from its use in the language. When language games change, there comes
a change in the concepts and with the change in the concepts a change in the meanings
follows. Words only take meaning within the language games and language games
are forms of life. The plurality of the forms of life corresponds to the plurality of
games of language and vice versa. The plurality of both incessantly takes new forms
in the endless dynamics of life. Words have meanings only within the flow of life.
Meanings are deployed in the functions carried out as signs between the people
sharing the same activity. Therefore a meaning of a word should be sought in the
activities that determine and encompass its uses which are its “form of life”. The
meaning always gains vitality in the vessel of those language games. This usage is
the very form of life itself.

To use the language and play language games is a feature of activity or common
form of life. Ergo, fo speak a language is sharing a common form of life. It is what
people call as true or false and people come into accordance on the language they
use. This is not an accordance of ideas but an accordance of forms of life for only
available forms of life are to be accepted. For this reason to conceive a language is
always to conceive a form of life. To understand a sentence is to understand a
language and understanding a language in turn is understanding a form of life (Demir
2007).
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Macedonian intellectual Luan Starova’s novels are texts that have grasped
the Balkan language and the Balkan form of life, inviting us further to understand it
(Starova 2000; Starova 2000a; Starova 2007; Starova 2008). Starova tells us how
the small nation states, vanishing from the moral horizon of the Ottomans, lost their
way in the mazes of the empire’s legacy. According to Starova those tiny nation
states have paid a heavy price for changing ideology and religion. It took time to
reach equilibrium in the Balkans wherein the borders are constantly being recast.
Even after a huge disaster such as Stalinism, the Ottoman legacy of language and
religion has been a guarantee of this genuine equilibrium. Modern Balkan history has
been another quest for this equilibrium, be it by cherishing the ghost or fighting it.

Reading the history of the Balkan people through the Starova’s novels with a
Witggenstenian or Derridian perspective would allow us to see the embracing
tolerance of common “Balkan form of life” which will enable the Balkans to live in
peace in global world without further Balkanization.

It is essential for all the Balkan people that we understand the Balkan Babel.
Because though they are from different languages and religions Balkan people share
the same Wittgensteinian forms of life. Forms of life are our history and destiny, just
as the still lingering “ghost of the Ottomans” in the Balkans.
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