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SEYIT FAMILY ALi KOCLULAR: FROM THE GREEK LAND
TO RUMELI AND FROM THE BALKANS TO ANATOLIA

This study aims to bring Seyit Family Ali Koglular to the academy’s attention and is
structured around the migration of Ali Koglular from the Balkans to Anatolia, centuries after
the settlement of the Greek Land to Rumeli.

Postgraduate studies on mass migration from the Balkans to Anatolia are limited.
There is no postgraduate study on Ali Koglular yet, therefore, this paper aims to draw atten-
tion to the subject with the presentation of Ali Koclular, who migrated from the Balkans to
Anatolia, and can be directly associated with the social and religious structures of these two
significant territories. This study was carried out in line with my master’s thesis, which is
about Ali Koglular and is still being written.
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Introduction

Considering the historical background of Anatolia, many social, religious,
and political structures are encountered from the Greek period till today. Due to all
kinds of social and political events on its ground and the diversity in its presence,
Anatolia has become the home of many population movements. These arrivals and
departures have had rather serious consequences.

The necessities encountered in social dimensions due to various reasons have
caused mass migration. It has been widely accepted that the effects of mass migra-
tions from one place to another, along with the reasons why they happen to societies
and communities, and their manner are undeniable. The most important reasons
for mass migrations, rather than for voluntary migration, are the typical subject of
study. They emerge as a result of necessity and have social dimensions.

The causes and consequences of the massiveness of immigration affect those
within it and every segment that witnesses it. As a result, the consequences and ef-
fects of massive migrations reach greater dimensions than their mass. Thus, the his-
torical continuity and transfer of its effects have become possible. For this reason,
the effects of every mass population movement experienced on the historical ground
continue in social nature. That is why these issues should be examined within the
body of academic literature, in particular Sociology. However, when looking at ac-
ademic literature, it is evident that this issue is not given the necessary importance.

Due to the abovementioned reasons, I am working on my master’s thesis,
which is the first at a graduate level, about Ali Koglular residents who experienced
mass migration from the Balkans to Anatolia. The field research was initiated in
2017. Since the official procedures have not been completed yet, the subject cannot

171



be entered in-depth within the scope of this study due to various ethical require-
ments. Therefore, the subject will be discussed in general terms, and the weakness
of the sensitivity of academic literature on this subject will be addressed. In addi-
tion, bringing Ali Koglular, who has not been included in any postgraduate studies,
to the attention of academic literature is the primary purpose of this study.

Seyit Family Ali Ko¢lular From The Greek Land To Rumeli And From
The Balkans To Anatolia

Many societies and states that displayed different forms of domination at dif-
ferent times emerged in the Greek Land. The political, religious, and social struggle
areas between these states stretched over particular times, wars were waged, and
some administrations disappeared. This process passed with the dragging of the
communities that became sides in the political and military propaganda fields.

Before the expansion and strengthening of the rule of the Ottoman Empire in
Anatolia, migrations took place from the Greek Land to Rumeli. In later times, due
to the Ottoman Empire’s domination over many principalities in Anatolia, it syn-
thesized the communities under different administrations in the Balkans. In other
words, certain parts of different social groups from different principalities settled
in the Balkans and thus built the Ottoman Society in the Balkans as a result of a
particular program.

The religious and social groups that had settled in Rumeli from the Greek
Land and recognised the Balkans as their homeland were forced to migrate due
to pressures and oppressions when the Ottoman Empire lost its dominance in the
Balkans centuries later. As a result, mass migrations took place from the Balkans
to Anatolia. This situation continues to exist as an important phenomenon that can
have various effects on the background of the Balkans and Anatolia in the period up
to now. For this reason, the mass migration movements from the Balkans to Anatolia
should be analyzed from all sides and all dimensions.

Ali Ko¢ Baba

The population movements from the Greek Land to Rumeli started with the
Horasan Erenes during the Orhan Gazi period of the Ottoman Empire. The road
opened with Sar1 Saltuk, Seyit Ali Sultan (Koyun Baba/Kizildeli) and Otman Baba
also took Ali Kog¢ Baba to the Balkans (Tasgin 2017a: 157).
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Picture 1: Outside of Ali Ko¢ Baba's tomb in Nikopol/Bulgaria.

Ali Kog Baba is one of the caliphs of Koyun Baba. He is called Seyit because
he is a descendant of the Prophet Muhammad. In addition to this, he is also known
as Pir because he is affiliated with a Miirsit and has his own suitor community. Ali
Koc¢ Baba first settled in Vidin Castle and started his activities here. He continued in
Nigbolu (Kiel 2007). He was martyred in the Battle of Nigbolu. His tomb is also in
Nigbolu (Nigbolu, Nikopol/Bulgaria).
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Picture 2: Inside Ali Ko¢ Baba's tomb in Nikopol/Bulgaria.

Detailed information about Ali Ko¢ Baba can be accessed through Koyun
Baba Menakib, where his connection with his master, Koyun Baba, can be seen.
The name of the parents of the Koyun Baba is mentioned as Seyit Ali Sultan in the
Koyun Baba Menakib. Therefore, Seyit Ali Sultan Velayetname should be taken
into consideration together with the Koyun Baba Menakib.

The activities of the Koyun Baba, that is, Seyit Ali Sultan, in Central Anato-
lia are included in the Koyun Baba Menakib. Information on Rumeli activities can
be found in the Seyit Ali Sultan Velayetname. The arrival of the Forty Erenes to
Rumeli is described in the Seyit Ali Sultan Velayetname. (Noyan: 79-80) Although
the names of all Forty Erenes are not given in the Velayetname, according to the
inscriptions in the tomb of Ali Kog Baba and the quotations of Ali Koglular, Ali Kog
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Baba is from these Forty Erenes. It is even mentioned that Ali Kog Baba is the son
(waist or breath child) of Seyit Ali Sultan.

With the connection between Koyun Baba Menakib1 and Seyit Ali Sultan Ve-
layetname, the transmission of oral history is strengthened. While it is stated that
Ali Kog Baba was assigned to Rumeli in the Koyun Baba Menakib, Seyit Ali Sultan
mentions the departure of the Forty Erenes to Rumeli in the Velayetname. These
issues reinforce the statements that Ali Kog Baba is also one of these Forty Erenes.

Ali Ko¢ Baba was mentioned extensively in the Koyun Baba Menakib. Ali
Kog Baba was named “eristi” Koyun Baba. The caliphs and suitors were surprised
by this situation. Therefore, Koyun Baba tests Ali Ko¢ Baba without his knowledge.
For this, Koyun Baba asks Ali Kog¢ Baba to bring water from the river. Ali Ko¢ Baba
goes and brings the water, but Koyun Baba does not drink the water and pours it. He
drinks the water the third time after asking him to bring it back a few more times.
In this process, the fact that Ali Ko¢ Baba did not object to Koyun Baba at all, did
not oppose nor refused his request, that is, completely surrendered, drew everyone’s
attention and thus, everyone understood why Ali Kog¢ Baba reached and was called
“erigti”. These issues are mentioned in the Koyun Baba Menakib as follows:

“Baba dervislerden dogru asik
Bir adam var idi irsada layik

Ali idi onun ismi dahi hem
Koyun Baba ona olurdu hem dem

Ali Koca demekle yad olurdu
Baba hizmet buyursa sad olurdu

Muti idi dahi hem ehli insaf
Ne is olsa ederdi her dem isaf [:birinin talep ve ricasini

kabul edip yerine getirir]

Baba ana Eristi diye bir ad
Takip onu kilard1 dembedem yad

Ona dervisler hep gipta ederdi
Ne hizmet olsa zira o giderdi” (Tasgin 2017b: 247)

“Baba bir giin an1 tecriibe etmek
I¢in dedi ana ey merdi gergek

Bana bir su getir irmaktan ey can
Nasibini verem gayri firavan
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Ali Koca gidip bir su getirdi
Baba onu hemandem doktii durdu

Dedi kerhen getirdin igmem ben
Yine doktii onu o zatu’l-akdes [: kutsal sahibi]

Rizasizdir bu suyun igmezem der
Yine gitti suya Ali Koca Pir
Hemen 1irmaga vard geldi aziz
Hulus ile getirdi bir dahi tiz

Baba onu i¢ip oldu ferahnak
Dedi bahtin a¢ild1 olma gamnak

Ki zira tecriibe ettim seni ben
Hulus ile getirdin suyu ¢iin sen

Deyip arkasini mesh itti ol dem
Hemen irsat edip kildi miikerrem

Goziiniin perdesi refoldu ey can
Agildi ¢esm-i batin oldu lemaan [: parildadi]” (Tasgin 2017b: 248-249)
Koyun Baba assigned Ali Kog Baba to guide the Balkans. Ali Ko¢ Baba start-

ed in Vidin along the Danube and continued his activities in Nigbolu. These issues
are mentioned in the Koyun Baba Menakib as follows:
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“Isaret eyledi o kutlu cana
Rumeli kitasinda bir mekéana

Tuna boyunda bir dilkes mekandir
Gorenlere pinhan degil ayandir

Dedi var orda it’ami taam et
Oranin halkini kendine ram et

Yiirii irsada mezunsun bu giin sen
Halifem o oray1 eyle mesken

Ali Koca hemandem buldu devlet
Eristi diyerek bahs oldu himmet

Eristi akibet devletli caha
Hemen miirsit olup azmetti raha
Elini 6ptii Baba’nin ¢ilinkii onda



Bu siiri soyledi hem o zamanda” (Tasgin 2017b: 251)

“Vidin kalesi var Tuna boyunda
Gortip kendisini fikretti onda

Koyun Baba kerameti deyip bu
Meserretle derunu oldu memlu

Yapip dergéhi onda kildi karar
Durdu anda gegti nice ruzigar

Nice halki onda irsat eyledi
Hanigahi kurdu abad eyledi

Miiddeti Omriinde itam1 taam
Etti memnun oldu anda has u’aam

Vefat ettikte dergah1 demadem
Yine ayende ravende i¢in hem

Kiisat olmak ile mamur imis ol

Icinde dervisani var imis bol” (Tasgin 2017b: 251-252)

The above points are conveyed in the prose version of Koyun Baba Menakib
as follows:

Pes Baba Sultanin mezar1 bir er boyu ¢iktik da Ali Kogi derler bir dervis var
idi. O kayboldu.

Isbu Ali Kogi dedikleri dervis gelip Baba Hazretlerine iradet getirdigi zaman
Baba Sultan bu dervise: Eristi o oglan, diye ad vermisti. O gelen dervisler goniiller-
inden ettiler: Biz bu nice zamandir hizmet ederiz bize eristi, diye ¢agirmaz. Bu diin
geldi buna eristi, diye ¢agirir diye hatirlart meliil olur.

Bu hal Baba Hazretlerine malum olup bunlari teselliy-i hatir etmek igin bir
giin Ali Kogi’ye eyitti: Gergegim ylirii, var irmaktan bir i¢im su getir sana nasibini
vereyim, dedi.

Pes Ali Kogi bu kelamu isitecek eline iki desti alip [165b] Kizilirmak’tan su
doldurup Baba Hazretine getirdi. Baba Sultan, Ali Kogi’ye eyidiir: Gonlii gonle kat-
tin onu dok de bir dahi getir, dedi.

Pes erin nefesin hak bilip tekrar vardi. Bir dahi getirdi.

Pes yakin gelince onu dahi “dok” bir dahi getir, dedi. Erin nefesin hak bilip
kalbine asla bir nesne getirmedi. Hulusi kalple varip yine getirdi.

Pes tiglincii defa gelen suyu alip icti. Erenlerin nazari kimyadir kara tasa nazar
eylese gevher olur. G6ziiniin perdesin kaldirip arkasini sigayip nasibin verdi. Eyitti:
Rumeli’nde Tuna suyu kenarina var, onda mekan tut, dedi. Vardi parmagiyla isaret
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edip gosterdi. Is bu mekam tut baska ocak yak fi sebilillah yedir, i¢ir deyi, Baba
Sultan ona isaret eylemisti.

Pes o dem Ali Ko¢i Rumeli’nde erenlerin isaret eyledigi yere varip mekéan
tuttu. Onun dahi menakib1 vardir, malum oluna (Tasgin 2017b: 252-253).

It is Omer Liitfi Barkan who first presented and interpreted the archive docu-
ments containing information about Ali Ko¢ Baba to the academic world, in addi-
tion to the Koyun Baba Menakib and Seyit Ali Sultan Velayetname. The registration
record he transferred:

Nigeboluya tabi Dervisler koyii de su sekilde tesekkiil etmistir: Koyun Baba
dervislerinden Ali Kocu nam dervisin zaviyesinin vaktile hi¢ bir evkafi ve varidati
yokmus. Bu zat 6ldiikten sonra ahbaplar1 toplanip «kendi yetistirdikleri» baglardan
ve bahgelerden hasil eylediklerini zaviyede gelene gegene sarfetmege baglamislar.
Bu mintakada bos ve defterden hari¢ bir mezreay1 tapulayub, bedel-i 6sr senede
200 akce vermek lizere. Padisahtan hiikiim almislar. Ondan sonra, bu mezrea icinde
iki degirmen bina etmisler ve bu suretle zaviyenin vakfi olan mezrea yavas yavas
biliylimege baslamis, harigden kimsenin yazilis1 olmiyan kafirlerden de 14 nefer ka-
dar kafir toplanarak mezrea 45 hanelik bir kdy haline gelmis ve zamanin Padisah1 da
bu kdyii biitiin hukuku ve riisumu ile, niifuz ve kudretini bu suretle gostermis olan
zaviyeye vakfetmis [181] (Barkan 1942: 298).

On the [181] note here, there is a record about Ali Ko¢ Baba in the Nigbolu
Evkaf Defteri. This records:

“611 numarah Nigebolu evkaf defteri

(Kanuni Siilleyman devri)

181: ‘An evkaf-1 zaviye-i Merhum ‘Ali Kogi1.

Karye-i Dervisan nam-1 diger Bulgarine-i Kiigiik tabi’-i Nigebolu.

Merhum Koyun Baba dervislerinden ‘Ali Ko¢1 ndm sahib-i vilayet dervis ki
nefs-1 Nigeboluda olan zaviyesinin asla ve kat’a bir ak¢e varidati olmamagin ve bir
ake¢e hasil olur vakfi yokdur. Mezkir dervis fevt olduktan sonra kendii ehibbasm-
dan ba ’zi dervisler cem’ olunub kendiilerin kedd-i yemini ve airuk-1 cebinlerile dik-
dikleri baglarindan ve bahcelerinden hasil eylediiklerini zaviye-i niczkiireye gelen
ayende ve revendeye harc eyleyiib ve zikrolan mezre’a hali ve hdric-ez defter yer
olub merhum Yahya Pasa hazretlerinden tapulayub ba’dehu der-i devletden hiikm-i
hiimayun alub sabika Nigebolu kadis1 olan ‘Aldeddin sinurin tecdid idiib ba’dehu
merhum ve magfurunleh sultan Bayezid handan mukarrerndme-i hiimayun almislar.

Sonradan, Nigebolu begi Hasan Pasa hazretlerinden ve ba’dehu Mehmed
begden bedel-i ‘6siir yilda iki yiiz akge vazy itdiiriib ellerine mektubu seriflerin
almislar.

Ve mezre’a-i mezkiire iizerinde iki goz bir degirmen bina eylemisler. Ve zavi-
ye-i mezkireye hidmet etmek ic¢lin haymana ve haric-ez-defter olan kdfirlerden on
dort nefer kadfir cem’ eyleyiib ispengesin ve sayir riisumlarin almayub karye-i mez-
kiire tizerinde bina itdiikleri degirmenlerine ve dyende ve revende mahsulat: igiin
baglarina ve sayir mesalihine hidmet iderlermis.
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Haliya vuku’1 tizere tahrir olunub Padisah-1 ‘dlempenah hazretlerine arz olun-
dukda mezre’ay1 mahdud olan siniru ile resmi agnamile ve ‘Oslir-1 kovanile filciimle
hukuku ser’iyesi ile ve riisim-1 orfiyesile ve icinde olan on dérd nefer keferesile
zaviye-i mezkureye vakf eyleyiib vaki> olan mahstlati ayende ve revendeye harc
eylemek emrolunmagin.

Haliya vilayet kitabet olunub vakf-1 mezkir der-1 devlete ‘arz olundukda vak-
fiyeti kemakan mukarrer dutulub (defteri cedid)e kaydolundu deyii mukayyed der
(defleri atik)

Haliya dahi vuku’1 iizere ‘arz olundukda girii kemakan vech-i mesruh {izere
buyrulub (defteri cedid)e kaydolundu. (30 numarali kdy) (Fol. XVIII)” (Barkan
1942: 341-342).

Ali Koclular

It is possible to obtain information about the various events in these territo-
ries, especially in the journey of Ali Koglular, Seyit Family, from the Greek Land
to Rumeli, from the Balkans to Anatolia. However, the changes that occurred in
the family structure, if any, due to the migration of Ali Koglular from the Balkans
to Anatolia should be attributed essentially. It is very important to determine the
effects of these changes that may have been caused by immigration on the relations
between Pir and Talip. For this reason, the aim is to bring Ali Koglular to the acade-
my’s attention within the scope of this study, and it is also proposed that this subject
be included in academic studies.

Ali Koglular is the only Dede family descended from Seyit in the Balkans.
(Taggin 2017b: 141) In other words, it is only Ali Koglular residents whose path
and government still continue in the Balkans. However, a significant portion of Ali
Koglular migrated to Anatolia after the 93 War (1877-1878) and settled in various
places by the Ottoman Empire.

The non-migrant part of Ali Koglular residents still live in Yablanovo (Alvan-
lar) village in the Kotel (Kazan) district of the Sliven (Islimiye) province of Bul-
garia. Ali Koclular residents, who migrated from the Balkans to Anatolia and were
settled in Anatolia by the Ottoman State, continue to live in Eskisehir, Kiitahya and
Tekirdag.

Although some studies are not specific to Ali Ko¢ Baba and Ali Koglular, it
is possible to obtain information about our subject from these studies. Some major
works are: Ahmet Tasgin’s Koyun Baba ve Menakibi, Refik Engin'’s Trakya ve Bal-
kanlarda Bektasilik ve Bektasi Stirekleri. In addition, there is important information
about Ali Koglular in the 2004/31 and 2007/43 issues of “Turkish Culture and Haci
Bektash Veli Research Quarterly”. The 2004/31 issue of the “Research Quarterly”
is “Ali Kog Babalilar Ozel Dosyas1 (Special File on Ali Kog¢ Babalilar)”. The num-
ber 2007/43 is “Bulgaristan Ozel Say1s1 (Special Issue on Bulgaria)”.

Conclusion

This study provides information about the presence of Seyit Ali Koclular in
Bulgaria and Turkey, the only family in the Balkans today. The subject of this study
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is to trace their settlement from the Greek Land to Rumeli and their migration from
the Balkans to Anatolia, which have attracted attention and serve to invite them
to Sociology grounds. For this reason, this subject should be studied on academic
grounds, particularly, in terms of its social structure, especially in Sociology. How-
ever, in this way, it will be possible to understand whether the traces of migrations
from the Balkans to Anatolia have passed over the years and whether their effects
on social structures are still continuing.

As a result, it was pointed out that in order to determine the effects of the
migration of Ali Koglular from the Balkans to Anatolia on the relations with Pir
and Talip, it was necessary to organize field studies on this issue at a graduate level.

BIBLIOGRAPHY

Barkan 1942: Barkan, O. L. Osmanli imparatorlugunda Bir Iskan ve Kolonizasyon
Metodu Olarak Vakiflar ve Temlikler 1: Istila Devrinin Kolonizator Tiirk Dervisleri ve Za-
viyeler. Vakiflar Dergisi(2).

Kiel 2007: Kiel, M. Nigbolu. 11 13, 19 tarihinde Islam Ansiklopedisi: https:/isla-
mansiklopedisi.org.tr/nigbolu adresinden alindi

Noyan: Noyan, B. (Dii.). (tarih yok). Seyyid Ali Sultan (Kizildeli Sultdan) Vilayetnam-
esi. Ankara: Ayyildiz Yaynlari.

Tasgin 2017a: Tasgin, A. Balkanlarda Konyali ve Karamanlilar: Belgelenemeyen
Bir Aidiyetin Hikayesi. A. Akoz, & D. Yoriik i¢inde, Konya Arastirmalart Gé¢ ve Iskan (s.
145-160). Konya: Palet Yaynlari.

Tasgin 2017b: Tasgin, A. Koyun Baba ve Menakib:. Konya: Cizgi Kitabevi.

180



